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Lokayata	a	study	in	ancient	indian	materialism	pdf

Lokayata	by	Debiprasad	Chattopadhyaya	"Thought	and	Awareness,"	says	Engels,	"Are	Human	Cane	Products".	The	truth	of	this,	as	George	Thomson	comments,	'is	so	clear	that	it	can	almost	be	obvious;	However,	the	philosophers	stacked	the	take	over	tomorrow	in	order	to	deny,	distort	or	obscure.	Thus,	a	great	section	of	the	contemporary
philosophers,	"claiming	to	be	experts	in	the	study	of	thought,	continue	their	disputation	without	in	relation	to	scientists	have	learned	about	the	real	mechanism	of	the	human	cone.	In	the	Indian	philosophy,	as	we	have	seen,	Nyaya	-	Vaisesikas,	with	his	serious	concern	with	the	problems	of	epistemology,	argued	that	the	material	body	was	indispensable
for	consciousness.	However,	they	could	not	overcome	the	Age	-	ancient	superstition	by	the	soul	and	his	release.	Knowledge,	feeling	and	will	were	conceived	as	states	of	an	incarnate	soul	and	liberation,	the	soul	becomes	disembreed,	was	devoid	of	consciousness.	It	was	only	a	step	to	establish	epistemology	on	a	secure	scientific	basis	and	affirm	that	it
was	a	clear	absurd	to	speak	of	a	soul	in	the	body	and	that	the	conception	of	the	liberation	was	in	the	best	disappointment	This	step	was	actually	taken	by	our	Lokayatas	or	Carvakas,	this	is,	the	old	matter	Lists.	Here	now	[Samkara	said]	the	Lokayatikas,	who	only	see	the	self	in	the	body,	are	opinion	that	a	separate	auto	of	the	body	does	not	exist;
Suppose	consciousness,	although	it	is	not	observed	on	Earth	and	other	external	elements),	but	combined	still	appear	in	them	when	transformed	into	the	form	of	a	body,	so	that	the	conscience	molds	them;	And	thus	maintain	this	knowledge	is	the	analysis	of	the	intoxicating	quality	(which	arises	when	certain	materials	are	mixed	in	certain	proportions),
and	this	man	is	only	a	body	qualified	by	the	conscience.	Therefore,	according	to	them,	do	not	separate	from	the	body	and	able	to	go	to	the	heavenly	world	or	get	launched,	through	which	conscience	is	in	the	body;	But	the	body	alone	is	what	is	conscious,	is	the	self.	For	this	affirmation,	they	claim	the	reason,	"because	of	his	existence,	where	he	is	a
body."	Wherever	something	exists	if	something	else	exists,	and	there	is	no	if	this	other	thing	does	not	exist,	we	determine	the	first	thing	to	be	a	quality	of	this	last;	Light	and	heat,	e.g.,	we	determine	to	be	fire	qualities.	And	as	life,	movement,	consciousness.	Remembrance	and	so	on	that	by	the	defenders	of	an	independent	self	are	considered	qualities
of	this	self-resulting	only	within	agriculture	and	external	nongers,	and	as	an	address	of	these	different	body	qualities	can	not	be	proven,	follows	that	they	should	be	qualities	of	the	body	only;	The	self,	therefore,	is	not	different	from	the	body.	[2]	The	author	of	Brahma	-	Sutra	conceived	two	aphorisms	especially	to	represent	and	refute	this	philosophy.
In	Buddhist	pitakas,	we	find	not	just	the	name	Lokayata,	but	also	distinct	references	to	the	view	that	identified	the	body	with	the	self.	Along	with	Samkhya	and	Yoga.	Artasátra	(c.	B.C.	Século	iv)	mentioned	Lokayata.	The	Mahabharata	and	the	first	fountains	of	Jaina,	too,	mentioned	this	philosophy	and	even	the	upanisads	were	not	silent	about
materialism,	judging	all	these,	we	can	easily	see	that	materialistic	tradition	in	India	is	very	old	as	the	own	Indian	philosophy.	In	these	circumstances,	we	will	not	expect	our	ancient	materialists	to	have	a	positive	knowledge	of	the	re-embrane	and	understood	consciousness	as	their	function.	However,	extremely	scarce,	although	his	scientific	data	were,
the	way	they	tried	to	explain	the	consciousness	in	terms	of	their	own	observations	were	actually	noticeable.	"Lokayatikas,"	said	Samkara,	"do	not	admit	the	existence	of	anything	in	the	four	elements."	[3]	By	themselves,	the	elements	did	not	possess	consciousness,	still	aware	was	seen	as	emerging	from	them.	Could	this	be	possible?	As	well	as	rice,	he
argued	the	Lokayatikas,	and	the	other	ingredients	of	wine	production	did	not	have	any	intoxicating	quality,	but	when	combined	in	a	particular	way,	this	caused	the	intoxicating	quality	emerge,	as	well	as	the	material	elements	that	material	elements.	body,	however.	Without	consciousness,	it	caused	consciousness	to	emerge	when	combined	in	a
particular	way	of	forming	the	human	body.	Certainly	it	was	one	of	the	most	significant	things	spoken	by	our	ancients	to	establish	the	primacy	of	the	matter	on	the	spirit.	But	what	are	the	sources	of	our	information	of	this	materialistic	philosophy?	Unfortunately,	only	the	writings	of	those	who	sought	to	refute	and	ridicule	it.	In	other	words,	Lokayata,	is
preserved	for	us	only	in	the	form	of	Purvapaksa,	or	represented	by	its	opponents.	Non	that	there	would	never	be	any	real	treaty	of	this	system.	Tucci,	Garbe	and	Dasgupta	cite	conclusive	evidence	to	show	that	Lokayata's	real	texts	were	known	in	ancient	and	first	medieval	times.	But	these	texts	are	lost	to	us.	As	long	as	Sukhlalji	and	Parikh	aroused
some	hopes	in	the	last	years	claiming	to	finally	discover	Lokayata's	real	text	called	Tattvopaplava-Simha	for	a	certain	Jayarasi	Bhatta,	who,	as	edited	by	them,	was	published	in	1940,	was	published	in	1940.	But	a	critical	examination	of	the	real	content	of	the	text	can	only	cause	disappointment.	The	title	literally	means,	"the	lion	playing	throughout	all
categories."	It	was	so	chosen	because	the	main	objective	of	the	work	was	to	show	the	impossibility	of	any	varying	knowledge	(pramana)	and	therefore	the	impossibility	of	any	vision	of	reality.	In	short,	it	represented	the	point	of	view	of	extreme	skepticism	according	to	which	no	category	are	possible	epistemolic	or	ontolic.	Of	course,	the	vision	exposed
by	Jayarasi	was	called	Tattvopaplava	"Vada,	this	is,	the	doctrine	that	threw	to	the	sea,	all	the	categories	(Tattva).	He	never	called	for	the	materialistic	vision	for	the	very	simple	reason	that	it	was	not	that,	nor	his	vision	referred	to	by	any	other	text	as	the	vision	of	a	materialist.	As	we	will	see,	the	references	to	this	vision	were	invariably	referring	to	the
Tattovopaplava	-	therefore	in	order	to	identify	The	true	affiliation	philosophical	of	Jayarasi,	we	can	ask	ourselves	a	simple	question:	who,	in	Indian	philosophy,	is	definitely	known	to	have	confirmed	such	a	position?	As	we	have	already	seen,	only	extreme	idealists	like	Sunya	and	Vedantins	Vedantins	consistently	argue	that	all	normal	sources	of
knowledge	were	invalids.	That	is	why	Nagarjuna	chose	the	pramana	tortuum	"vidhvamsana	or	the"	destruction	of	the	sources	of	vas	"	One	of	his	works	and	Samkara	argued	that	all	Praman	The	Ã	¢	â	€	"pramana	Ã	â	€"	vyavahara	or	use	relative	to	sources	of	knowledge	and	valid	objects.	Knowledge	was	based	on	ignorance	or	avidya.	I	was	left	for	the
followers	of	Samkara	as	Sriharsa	and	Citsukha	to	give	a	scholastic	exposure	of	the	consequences	from	this	point	of	view.	Sriharsa	called	her	Khandana	philosophic	work,	said	Khandakhadya,	literally,	"the	sweetmeat	of	refutations,"	because	he	wanted	to	establish	the	vede,	refuting	all	sources	of	vorted	knowledge	and	his	follower	Citsukha	offered
highly	scholastic	arguments	in	support	of	such	a	position.	We	have	already	seen	why	Indian	idealists	of	the	age	of	upanisads	felt	the	need	to	deny	validity	are	normal	sources	of	knowledge.	But	how	could	all	this	have	anything	to	do	with	Lokayatikas,	who	are	we	forced	to	accept	as	intransigent	materialists?	In	fact,	all	the	oldest	and	authentic	Indian
philosophic	tradition	is	quite	frank	at	this	point.	In	other	words,	if	Jayarasi	Bhatta	had	any	real	philosophy	affiliation,	it	was	with	extreme	idealists;	[4]	And	it	was	only	Lokayatikas,	that	this	idealistic	position,	along	with	all	its	superstitious	concomitants,	was	totally	totally	In	Indian	philosophy	in	favor	of	its	consistent	philosophical	alternative,	viz.
materialism.	From	this	point	of	view,	the	writers	Jaina	like	Vidyananda	were	fully	justified,	bracket	the	three	philosopic	positions,	viz.	From	Sunya,	Vada,	Tattvopaplavaâ	€	"Vada	and	Brahma"	Vada.	In	fact,	the	editors	of	Jayarasi	work	on	his	£	introduÃ§Ã	the	quote	a	passage	from	Vidyananda	where	this	was	done.	They	also	cite	many	other	references
to	Jayarasi's	opinions,	especially	the	fountains	of	Jaina	and	the	significant	point	is	that	in	all	this	was	referred	to	as	Tattvopaplava	and	never	as	a	materialistic	doctrine.	On	the	other	hand,	two	positive	principles	were	persistently	attributed	to	Lokayatikas	in	the	oldest	and	most	authentic	Indian	philosophical	literature.	These	were	(1)	the	primacy	of
sensory	perception	as	a	source	of	varying	knowledge	and	(2)	the	final	reality	being	only	the	four	known	material	elements.	Jayarasi,	by	the	contrary,	tried	to	refute	the	two,	the	first	explicitly	and	the	last	ones	implicitly.	In	fact,	if	Jayarasi	referred	to	any	Ontolian	vision	as	being	logically	unsustainable,	it	was	the	doctrine	of	the	four	elements.	As	he	said
in	the	beginning	of	his	text,	even	the	categories	like	Earth,	etc.,	which	are	so	well	-	known	by	the	people,	do	not	support	leading	scrutiny;	What	about	other	categories?	'.	How,	in	the	face	of	all	this,	do	a	scholar	like	Sukhlalji	associate	his	name	with	the	thesis	that	Tattvopaplava-Simha	was	written	from	Lokayata's	point	of	view?	The	only	substantial
argument	presented	is	that	Jayarasi	"carries	for	its	logic	end	the	typical	tendency	of	the	carvaka	school."	Thus,	the	assumption	is	that	a	temporary	tendency	was	inherent	from	Lokayata's	point	of	view.	But	what	is	the	soil	for	such	a	statement?	Editors	of	the	text	presumably	in	mind	the	representation	of	Lokayata's	opinion	by	his	opponents,	the	most
popular	of	which	was	the	only	one	of	the	Vedantist	Madhavacarya	(Século	x	14)	Madhava	attributed	to	Lokayatikas	an	argument	against	validity	From	the	infertence:	inferness	depends	on	the	validity	of	the	VYAPTI	or	universal	relationship	between	Sadhya	and	Linga;	But	the	knowledge	of	a	universal	relationship	is	impossible;	Can	not	be	obtained
from	any	source	of	varying	knowledge	of	perception,	because	its	scope	is	limited	only	to	the	specific	instances;	Not	inferencing,	because	it	is	dependent	on	a	Vyapti.	If	this	was	really	the	position	of	the	Lokayatikas,	then	there	is,	of	course,	some	justification	by	taking	over	a	temporary	tendency	in	its	perspectives.	But	the	question	is,	does	Lokayatikas
really	discussed	this?	The	answer	is	presumably	in	the	negative,	despite	the	fact	that	Lokayata's	refutation	we	encountered	in	several	sources	was	largely	directed	against	his	alleging	the	primacy	of	perception	sensory	and	their	belt	of	inferences	as	a	source	of	varying	knowledge.	We	currently	see	what	this	chromic	could	have	really	meant.	For	the
present,	we	will	raise	another	£	Questa	o:	Ã	©	substantially	the	same	argument	against	the	validity	of	vyapti	definitely	expÃ's	in	Indian	philosophy	from	the	point	of	view	of	some	other	filosÃ³fico	system?	The	answer	is	affirmative.	For	it	was	exposed	by	Sriharsa	in	his	mother	of	refutation	',	this	is	from	the	point	of	view	of	Advaita	Vedanta.	This	point	is
easily	neglected	by	the	majority	of	modern	writers	in	Indian	philosophy,	which	attaches	unscritized	to	Lokayatikas	the	doctrine	of	a	total	rejection	of	the	validity	of	inference.	On	the	other	hand,	there	are	at	least	two	distinct	reasons	to	think	that	Lokayatikas	really	did	not	represent	a	total	negation	of	inference.	Dasgupta	[5]	we	will	Salvagens	for	a
valuable	Used	Parts	of	the	£	informaÃ§Ã	about	the	real	attitude	of	Lokayatikas	for	the	inferential	process.	Your	special	import	consists	of	circumstance	that	here	the	Point	of	view	was	explained	by	the	one	that	was	him	own	a	Lokayatika.	His	name	was	Purandara.	Tucci	[6]	quotes	a	text	in	which	it	was	described	as	CarvakaÃ	¢	Granthakarta	Mate,	that
is,	a	writer	with	the	Carvaka	views.	Dasgupta	substantiates	the	point	and	argues	that	it	belonged	to	the	DC	series	7	his	attitude	towards	infertence,	as	summarized	by	dasgupta,	was	as	follows:	Purandara.	.	.	admits	the	usefulness	of	inferness	to	determine	the	nature	of	all	things	in	the	world	where	perceptual	experience	is	accessible;	But	inferness	can
not	be	employed	to	establish	any	dogma	in	relation	to	the	transcendental	world,	or	life	after	death	or	karma	law	that	can	not	be	available	for	common	perceptual	experience	'.	Based	on	the	comments	of	the	author	Jaina	Vadideva	Suri,	Dasgupta	explains	the	Purandara	point	thus:	the	main	reason	to	sustain	such	a	distinction	between	the	validity	of
inference	in	our	practical	life	of	the	common	experience,	and	in	to	determine	transcendant	truths	of	the	experience,	it	is	in	this	that	an	inductive	generalization	is	done	by	observing	a	large	number	of	cases	according	to	the	presence	in	the	absence,	and	Not	in	case	of	confirmation	in	the	presence	can	be	observed	in	the	transcendent	sphere;	For	even	if
these	spheres	existed	they	could	not	be	perceived	by	the	senses.	Thus,	since	in	the	supreme	sensual	transcendent	world,	no	case	of	a	Hetu	agreeing	with	the	presence	of	his	Sadhya,	no	inductive	generalization	or	concomitance	law	can	be	made	relating	to	this	sphere	.	This	was	certainly	enough	a	sensible	position	and	that	this	could	have	been	the	real
position	of	Lokayatikas	was	still	suggested	by	Jayanta	Bhatta.	Jayanta	said	that	the	most	sophisticated	among	the	Carvakas	held	that	there	were	two	types	of	inferences,	a	called	Pratiti	Utpannaã	¢	and	another	named	UtpadyaÃ	¢	Pratiti.	Ex-inference	meant	about	something	knowledge	that	there	was	already	and	the	last	inferness	meant	about
something	the	knowledge	that	there	was	no.	The	inference	of	God,	etc.,	was	an	inference	of	the	second	type.	Which,	as	Jayanta	made	to	exclaim	Carvakas,	would	deny	the	validity	of	the	inference	of	the	fire,	etc.?	But	the	rational	mind	could	not	agree	with	inference	on	soul,	God,	the	next	world,	etc.	[7]	This	was	substantially	the	position	that	Purandara
defended.	And	if	this	was	the	position	of	the	lokayatikas,	then	the	cymy	tendency	so	lightly	attributed	to	them	must	have	been	unfounded.	Referring	to	the	statement	above	Jayanta	Bhatta,	Hiriyanna	comments,	'so	it	is	commonly	assumed	by	the	chromic	that	the	echaâ	€	™2carvakas	denounced	raciocyus	totally	as	a	pramana,	but	judging	by	reference
to	him	in	a	Treaty	Nyaya,	they	seem	to	have	only	rejected	such	reasoning	as	it	was	commonly	thought	enough	for	others	to	establish	the	existence	of	God,	a	future	life,	etc.	Such	discrimination	in	using	the	reasons	alters	all	with	Clexion	of	the	Carvaka	Vision.	But	this	is	just	a	street	tip	we	get	about	the	truth.	What	we	usually	have	a	caricature	is.	[8]
Unfortunately,	the	majority	of	modern	scholars,	being	profoundly	for	sympathy	with	materialism	as	philosophy,	are	satisfied	with	these	caricatures	and	do	not	make	any	serious	effort	to	rebuild	the	tradition	Lost	of	the	former	Indian	materialism.	Here	is	an	example.	We	just	saw	that	Jayanta	spoke	of	the	'most	sophisticated	one	(among	the	carvakas).
Your	real	word	for	this	is	Susiksitatarah.	Elsewhere	[9],	he	added	to	the	name	Carvaka	an	abusive	Dhurta	epitum,	which	means	'the	astant'.	Now	based	on	these	sarcastic	and	abusive	epitans	used	by	Jayanta	our	modern	scholars	have	conjured	two	schools	of	Carvaka,	a	call	dhurta,	the	other	Susiksita,	and	we	are	informed	that	the	first	did	not	believe
in	the	validity	of	inference,	while	the	second	did.	Despite	the	great	popularity	of	this	classification	of	Carvakas,	do	not	come	across	any	other	basis	for	em	Indian	Indian	literature.	That	the	declarations	of	the	suitful	Jayanta	can	not	really	prove	that	it	is	evident	from	the	circumstance	that	he	uses	the	word	Susiksitatarah	and	not	simply	Susiksita.	In
addition,	it	was	obviously	a	literary	style	issue	with	Jayanta	as	it	is	evident	from	its	similar	use	of	sarcastic	adjectives	in	relation	to	other	philosophy	systems.	Thus,	for	example,	it	uses	the	same	word	Susiksita	in	a	place	for	the	prabhakaras,	[10]	elsewhere	for	BHATTS;	[11]	And	nowhere	is	taken	to	mean	any	separate	school.	With	Carvakas,	however,	it
is	different	because	our	modern	scholars	are	basically	sympathetic	with	them.	The	same	lack	of	seriousness	characterizes	the	usual	attitude	of	modern	scholars	for	the	Carvakas's	views,	which	they	have	the	pleasure	of	calling	pure	and	simple	hedonism.	For	this	is	the	way	the	adversaries	of	materialism	are	usually	inclined	to	see	materialistic	morality.
'By	the	word	materialism,	"says	Engels,'	The	Philistine	understands	Gula,	the	drunkenness	of	the	eyes,	concupiscence	of	the	eyes,	concupiscence	of	the	flesh,	the	arrogance,	the	covet,	avarice,	avarice,	Profita	and	Stock	Changing	SwindlingÃ	¢	in	short,	all	the	filthy	vicas	in	which	he	owns	himself	to	private	'.	[12]	A	perspective	is	a	similar	thing	is
usually	attributed	to	Lokayatikas.	But	there	are	many	evidences	to	show	that	this	was	not	like	that.	We	can	quote	unique	here.	It	occurs	in	Santiparva	do	Mahabharata.	After	the	Great	Kurukshetra	War,	when	the	Pandavas	brothers	were	coming	back	triumphant,	thousands	of	Brâmans	gathered	at	the	CityÃ	¢	to	grant	Bonções	about	Yudhysthira.
Among	them	was	Carvaka.	He	moved.	forward	and	headed	to	the	king	like	this;	'This	brains	assembly	is	flourishing	you	because	you	killed	your	Kins.	What	did	you	gain	from	destroying	your	own	people	and	murdering	your	own	elderly?	This	explosion	of	a	carvaka,	abrupt	as	it	was,	surprised	the	mounted	brains.	Yudhysthira	felt	mortally	wounded	and
wanted	to	die.	But	then	the	other	Brâmans	recovered	his	senses	and	told	the	king	that	this	Carvaka	was	only	a	disguised	demon.	And	then	they	burned	him,	the	discordant	carvaka,	to	ashes.	Carvaka,	being	only	a	disguised	demon	was,	of	course,	the	typical	myth	with	which	people	were	sought	to	be	afraid	of	materialistic	philosophy.	But	the	point	is
that	in	this	passage	Mahabharata,	the	philosopho	said	nothing	that	could	suggest,	even	remotely,	any	blind	is	a	pleasure.	For	the	dark	actions	of	what	Yudhysthira	was	accused	were	that	killing	the	Kins	and	murdering	the	elders.	In	the	Kurukshetra	war,	it	was	only	what	had	happened.	Kins	had	to	be	killed.	The	old	moral	values	​​of	the	tribal	society
were	being	trampled	and	destroyed.	Carvaka	protest	against	this	was	frank	and	brave.	But	he	was	burned	to	ashes	and	the	moral	patterns	had	to	be	reviewed	and	updated	to	meet	the	new	situation.	This	was	done	in	the	Gita.	In	the	Kurukshetra	war	vain,	Arjuna	felt	depressed.	He	would	not	kill	his	Kins	and	destroy	the	elders.	He	would	not	fight.	So,
Krishna	had	to	raise	his	mind	to	the	sublime	metaphy	height	where	death	did	not	matter.	But	before	doing	this,	he	had	to	lean	on	the	most	Mattera	Ofan,	fact	and	worldly	considerations.	He	argued,	'You	will	reach	the	sky,	if	you	are	killed	in	this	battle,	and	if	you	win,	you	will	enjoy	this	land.'	This	was	quite	frank.	There	was	no	prospect	of	pleasure	in
any	alternative	as	a	true	philosophy	of	pleasure.	Could	therefore	be	that	those	who	were	accusing	the	Lokayatikas	of	a	gross	pleasure	philosophy	were	themselves	to	subscribe	to	him	though	clandestinely?	Discarding,	therefore,	the	common	vision	that	our	materialists	were	simple	hedonists,	we	can	concentrate	on	their	serious	contribution	to	the
Indian	ethics.	From	the	point	of	view	is	the	most	significant	contribution	of	our	It	seems	to	be	your	revolt	against	Karma's	doctrine,	which	had	actually	beenamâ	€	€	™ï¿½the	Indian	Reaction	pivot.	Difficult	to	exaggerate	the	role	played	by	the	Karma	doctrine,	both	inside	and	outside	our	philosophical	circles.	'All	increase	in	metaphy	speculation	from
Philosophyan	Indian	systems	more	particularly	the	nutrition	and	development	of	this	speculation	as	well	as	a	crenise	in	the	Karma	doctrine	and	a	desire	to	get	rid	of	the	transmigrating	circle	and	thus	reach	transcendental	liberation.	'	[13]	Atheists	even	pronounced	as	the	Buddhists	and	Jainists	established	Supreme	Stress	on	this	doctrine:	In	fact,	in
his	Philosophy	Karma	became	so	important	that	he	made	God	supposed.	Others	who	did	not	rule	out	God	did	in	any	way	to	minimize	the	role	of	karma:	the	divine	dispensation,	according	to	them,	was	not	arbitrary,	but	expressed	himself	through	the	KarmaÃ	¢	Law.	But	this	doctrine	had	been	more	than	a	mere	issue	for	academic	discussions.	Made	for
Percolated	During	Between	The	Masses	Through	Such	Members	of	Popularization	As	a	Village	of	Picos,	Mythologies	and	Various	Other	types	of	popular	works	on	religion,	He	made	acquire	A	grip	of	being	in	the	minds	of	our	Million.	The	essence	of	doctrine	is	naturally	simple.	All	human	action	has	its	own	inevitable	result.	The	virtuous	action	results	in
something	good,	a	vicious	action	in	something	bad.	Therefore,	what	you	like	or	suffer	now	is	the	result	of	your	own	past	actions	and	the	way	you	are	acting	now	will	determine	your	future.	Doctrine	was	inevitably	tilted	over	the	conception	of	a	soul	transmigration.	Because	it	has	to	explain	why	the	virtuous	man	is	frequently	found	to	suffer	a	life	of
miserable	and	cruel	to	prosper.	Reinforced	by	the	idea	of	​​the	rebirth	and	the	other	world,	the	doctrine	claims	that	the	virtuous	action,	although	it	may	not	bring	prosperity	in	this	life,	it	is	certain	to	do	it	in	some	future	life,	While	the	prosperity	of	a	person	who	is	now	vicious	must	be	the	result	of	some	good	actions	of	his	past	life,	as	well	as	his	gifts,
although	not	punished	now,	certainly	make	him	miserable	in	some	future	life	.	An	IBVIA	implication	of	this	doctrine,	therefore,	is	that	our	own	looms	on	us	as	a	dark	unalterable	force.	As	Radhakrishnan	puts,	'everything	that	happens	in	this	life	we	​​have	to	present,	in	response,	because	this	is	the	result	of	our	past	actions.'	[14]	His	other	implication	is
to	offer	some	kind	of	justification	for	the	observed	diversity	of	human	conditions.	As	Hiriyanna	explains,	'his	value	as	a'	hypothesis	to	explain	rationally	the	observed	inequalities	of	life	is	clear.	'	[15]	It	is	therefore	easy	to	understand	why,	starting	from	the	upanisads,	this	Karmaan	doctrine	was	used	to	justify	the	casting	system.	"Thus,"	said	Chandogya
Upanisad,	'Those	who	are	pleasant,	conduct	here,	the	perspective	is	in	fact	that	they	would	reach	a	nice	womban	and	a	pleasant	belly	or	In	the	custody	of	a	Ksatriya	or	in	the	torque	of	a	Vaisa.	But	those	who	are	stinking	conduct	here,	the	perspective	is	in	fact	that	they	would	enter	a	stinky	stinky	womb	of	a	womb	of	a	dog	or	the	belly	of	a	pig,	or	the
belly	of	a	candal.	"	[16]	In	the	GITA,	again,	the	own	God	was	made	to	declare	that	he	created	the	four	castes	according	to	the	same	law	of	karma:	'Fourmer	caste	division	was	created	by	me	according	to	the	division	of	virtue	and	action	(GunaÃ	¢	karmaÃ	¢	vibagasah)	'.	[17]	In	the	general	context	of	this	traditional	understanding	of	the	Karma	Law,	it	is
not	of	little	importance	to	note	that	our	materialists	were	by	far	the	only	phylosophers	have	vigorously	rejected.	We	have	already	seen	as	the	svabavaan	vada	or	the	doctrine	of	natural	causality	was	persistently	attributed	to	them	and	the	Jaina	Gunaratna	writer	[18]	has	seen	in	this	the	denial	of	the	Karma	Law:	Anye	Punarahuh,	Mulatta	Karmaiva
Nasti,	SvabHavaÃ	¢	Siddhah	Sarvo'pyayam	Jagata	Prapanca	ITI,	that	is,	according	to	Some	there	is	such	a	thing	called	Karma	at	all;	The	whole	world	collector	is	to	be	explained	explained	natural	causes.	In	fact,	rejecting	how	they	did	the	conception	of	a	soul	transmigration,	it	was	only	a	logic	for	our	materialists	to	reject	Karma's	law.	One	of	the	first
Indian	materialists	was	Ajita	Kesakambali,	possibly	a	contemporary	of	the	Buddha.	An	initial	Buddhist	source	summed	up	his	vision	like	this:	there	is	such	a	thing,	the	king,	as	alms	or	sacrifice	or	offer.	There	are	no	fruit	or	result	of	good	or	malignant	actions.	.	.	.	A	human	being	is	constructed	of	the	four	elements.	When	he	dies	the	terrain	in	it	returns
and	refings	the	earth,	the	fluid	to	the	water,	the	heat	to	the	fire,	the	wind	to	air,	and	their	faculties	pass	into	the	space.	The	four	carriers,	in	Bier	as	a	fifth,	take	his	dead	body;	Even	if	they	reach	the	burned	men,	but	their	bones	are	bleached,	and	their	offerings	end	in	ashes.	It	is	a	doctrine	of	fools,	this	gift	conversation.	It	is	an	empty	lie,	mere	idle
conversation,	when	men	say	that	there	is	a	profit	in	it.	Fools	and	sibes,	in	the	dissolution	of	the	body,	are	cut,	annihilated	and	after	death,	they	are	not.	[19]	Another	materialist	of	approximately	the	same	period	was	Payasi,	described	as	a	prince	for	both	the	first	Buddhist	sources	and	Jaina.	The	Buddhist	dialogue	payasiÃ	Â	Â	Â	Â	Â	¬	¬	¬	¬	¬	¬	¬	¬	¬
¬	¬	Jaina	Rayapasenaijja	were	dedicated	to	the	refutation	of	their	points	of	view	and	the	description	of	his	eventual	conversion	to	Buddhism	and	Jainism,	respectively	.	The	first	summarized	its	views:	"There	is	no	other	world,	nor	beings	are	born	otherwise	than	from	the	parents,	nor	are	there	fruit	or	results	of	well"	made	or	ill	".	The	special	interest	of
these	Buddhist	works	and	Jaina	is	that	they	preserve	for	such	a	million	arguments	that	should	have	been	offered	by	Payasi	in	defense	of	this	position.	These	give	us	an	idea	of	​​as	a	fileptive	of	these	first	days,	with	scientific	data	understandably	inadequate	to	his	disposition,	would	have	rejected	the	idea	of	​​the	other	world,	Renaissance	and	Karma.	We
mentioned	from	the	payasiã	â	€	"Sutanta:	I	had	friends,	companions,	relatives,	men	of	the	same	blood	as	I,	who	led	to	life,	the	robberies	committed,	or	the	forcing,	were	pronounced,	were	coveted	,	they	were	coveted.,	From	malignant	thoughts,	from	mafia	opinions.	They	anon	fell	sick	of	suffering	and	mortal	diseases.	When	I	had	understood	that	they
would	not	recover	from	this	disease,	I	went	to	them	and	said:	'According	to	the	opinions	and	opinion	performed,	gentlemen,	for	certain	wandering	and	brains,	they	break	the	precepts	of	morality,	when	the	body	breaks	after	death,	reborn	in	the	waste,	the	wonderful	path	Place,	the	hole.	Now	you,	sir,	broke	these	precepts.	If	what	the	reverends
Wanders	and	Brahmins	say	it	is	true,	that,	gentlemen,	will	be	your	destiny.	If	these	things	must	happen	to	you,	gentlemen,	you	see.	for	mob	and	tell	me,	saying.	"There	is	another	world,	there	is	a	renivalent	no	parents,	there	are	fruit	and	result	of	M	"Ready	and	sick".	You,	gentlemen,	are	for	me	confident	and	trustworthy,	and	what	you	say	you	saw,	it
will	be	really,	as	if	I	had	seen	it	myself.	They	consented	to	do.	That,	saying.	Tery	good,	'but	they	do	not	do	not	even	see	each	other,	or	dispatch	a	messenger.	Now	that.	.	.	It	is	evidence	for	me	that	there	is	no	other	world,	no	rebirth	for	human	parents,	or	fruits	or	results	of	well-made	and	patient	actions.	Likewise,	Payasi	continued,	he	had	friends	and
relatives.	who	lived	a	perfectly	virtuous	life	and	therefore,	to	the	assumption	of	karma,	the	doctrine,	should	be	reborn	in	the	bright	and	happy	world;	They	agreed	to	report	to	Payasi	if	they	were	really	reborn;	But	no	after	death	made	any	relatury	that,	for	Payasi	was	another	proof	that	there	was	no	other	world,	rebirth	or	karma.	The	next	argument	of
Payasi	had	a	refreshing	sarcasm	about	it.	He	increded	himself	to	the	Karma-Doctrine	supporters	to	put	in	practice	the	precepts	that	they	professed:	I	see	wanders	and	BRÃ	¢	And	virtuous	disposals,	like	life,	averse	to	die,	like	happiness,	shrinking	sadness.	So	I	think:	'If	these	good	wandering	and	brâmans	were	to	know	this	â	½	"when	we	are	dead,	we
will	be	better."	"That	good	men	would	take	poison	or	stabbed	themselves	for	themselves.	hanging,	or	throw	themselves	with	precipes.	And	it	is	because	they	do	not	know	that,	once	dead,	they	will	be	better,	who	like	life,	averse	to	die,	passionate	about	happiness,	disenced	by	sadness.	This	is	evidence	that	there	is	no	other	world,	without	reborn	beings
than	parents,	without	fruit	and	no	result	of	well	and	sick	actions	".	Of	course,	our	ancient	materialists	liked	sarcasm	in	the	same	similar	lines	.	Because	they	easily	remind	us	of	the	verses	attributed	to	the	Carvakas	in	the	Sarvava	â	€	â	€	â	€	â	€	â	€	œ¬	'Samraha:	If	Sraddha	produces	bonusing	dead	beings,	then	here	too,	in	the	case	of	travelers	When
they	start,	it	is	unnecessary	to	give	provisions	to	the	journey.	If	you	beings	in	the	sky	are	gratified	by	our	sraddha	offer	here,	then	why	not	give	the	food	below	for	those	What	are	you	from	the	house?	Verses	like	this	were	in	circulation	of	a	considerable	past.	In	Ramayana,	a	certain	Jabali	tried	to	convince	Rama	to	give	up	the	foolish	ideas	about	Karma
-	doctrine	with	verses	Similar:	And	the	food	for	a	participant,	can	nurture	other	men?	Foods	granted	to	a	BRÃ	¢	mane,	can	serve	our	parents	then	?	Handmade	priests	forged	these	maximum,	and	with	erasous	objects	say,	'Make	your	gifts	and	make	your	penitence,	leave	your	wealth	worldwide,	and	pray!	"But	let's	get	back	to	Payasi.	In	the	dialogue	in
discussion,	he	offered	four	more	arguments	that,	despite	the	gross	punishment,	then	predominant,	can	not	impress	his	insistence	in	the	experimental	verification.	Take	the	case	of	men	who	have	taken	a	red	criminal	"delivered	to	bring	him,	saying,"	This	criminal,	my	Lord,	was	caught	in	the	act.	They	inflict	you	what	penalty	you	want.	And	I	should	say,
'Well,	then	my	masters,	throw	this	man	alive	in	a	jug;	Close	the	mouth	of	it	and	cover	it	with	wet	leather,	place	a	thick	clay	cement,	put	it	in	an	oven	and	light	an	incur.	They	say	"very	good",	obeyed	me	and.	.	.	Kindle	an	inception.	When	we	knew	the	man	was	dead,	we	must	knock	down	the	jar,	unlink	and	open	his	mouth	and	watch	him	quickly,	with
the	idea:	"Maybe	we	can	see	his	soul	coming	out!"	We	do	not	see	his	soul	coming	out!	This	is	for	me	evidence	that	there	is	no	other	world,	no	rebirth	that	is	not	for	kinship,	nor	fruit	or	result	of	well	or	sick	actions	".	Similar	experiments	were	proposed	by	the	prince	for	a	crowd	stuck	act	and	therefore	be	executed:	and	I	say,	'Well,	my	masters,	take	this
man	and	despite	him,	then	strangle	him	with	a	bowstring	and	look	at	him	again.'	And	they	do	it.	As	he	lives,	he	is	more	floating,	flexible,	wieny.	When	he	is	dead,	"he	is	taller,	harder	and	harder.	This	is	evidence	for	me	that	there	is	no	other	world,	no	rebirth	that	is	not	for	human	kinship,	nor	fruit	nor	the	result	of	well	-	done	or	sick	actions.	Once	again:
Take	the	case	of	men	who	take	a	red	criminal	"delivered	and	bringing	it	saying,"	My	Lord,	this	criminal	was	caught	in	the	act.	They	inflict	you	what	penalty	you	want.	And	I	say,	'Well,	my	masters,	kill	this	man,	drawing	cutigula	and	skin	and	flesh	and	thieves	and	bones	and	marrow!	They	do	that.	And	when	he's	kind	of	dead,	I	say,	"He's	in	the	back,	and
maybe	we	can	see	his	soul	pass.	And	they	do	this,	but	we	see	the	passage	of	any	soul.	So	I	say,	'Well,	then,	put	him	inclined.	.	.	on	his	side.	.	.	on	the	other	hand	.	.	.	keep	it.	.	.	Keep	him	in	his	head.	.	.	Survey	you	with	your	hand.	.	.	with	clods.	.	.	On	this	side.	.	.	On	this	side.	.	.	all	over;	Maybe	we	can	see	his	soul	pass.	And	they	do	it,	but	we	see	going
from	no	soul.	It	overlooks	and	there	are	ways,	but	the	sampler	£	£	Ã³rgÃ	the	percebÃª	them;	it	has	the	£	audiÃ§Ã	and	there	are	sounds,	but	the	sampler	£	£	Ã³rgÃ	the	percebÃª	them;	it	smells	and	there	are	odors,	but	the	sampler	£	£	Ã³rgÃ	the	perceiveÃ¯Â¿Â½	them;	it	has	a	tongue	and	there	are	tastes,	but	the	sampler	£	£	Ã³rgÃ	the	percebÃª	them;
he	has	a	body	and	thereÃ¯Â¿Â½are	tangÃveis	but	Ã³rgÃ	the	sampler	£	£	the	percebÃª	them.	This	Ã	©	me	evidÃªncia	of	that	does	the	£	hÃ¡	or	another	world	or	different	revival	of	parents;	no	fruit	or	result	of	good	or	Illa	Stocks	and	Ratios	done.	All	these	dÃ	£	o	us	an	idea	of	​​how	our	old	materialistic	argued	your	case.	A	modern	materialistic	£	nA	would
have	to	do	the	course	resort	to	such	crude	demonstrations	in	support	of	his	thesis.	He	has	a	vast	stock	of	immeasurably	cientÃficos	data	to	support	your	visa	£	materialist,	ie,	their	materialism	has	become	infinitely	richer	by	acÃºmulo	knowledge	of	the	progress	of	ciÃªncia.	What	still	Ã	¢	©	matter	of	decisive	INSTANCE	on	our	first	materialistic	Ã	©
theyÃ¯Â¿Â½in	that	his	prÃ³pria	way	and	although	dataÃ¯Â¿Â½succeeded	cientÃfica	inadequate	to	defend	those	fundamental	truths	that	were	sought	to	be	overshadowed	by	a	growing	prestige	of	spiritualism	and	idealism.	Winternitz	once	observed	that	"proved	to	be	fatal	for	the	development	of	Indian	philosophy	that	the	Upanishads	should	have	been
pronounced	to	be	revelations.	[20]	This	Ã	©	especially	true	in	the	sense	that	it	signified	a	£	sanÃ§Ã	the	divine	to	the	worldâ	¢	denying	idealistic	perspective,	and	as	such,	this	has	become	the	most	sÃ	©	river	hurdle	for	the	development	of	cientÃfico	spirit	in	Indian	philosophy.	Do	£	less	fatal,	however,	was	the	loss	of	our	materialistic	texts	.	This	has
deprived	us	of	a	trip	©	proper	was	our	heranÃ§a	cientÃfico	of	thought	and	its	consequÃªncia	given	idealism	and	spiritualism	matter	¢	exaggerated	INSTANCE	in	Indian	philosophy.	Ã,	therefore,	important	for	today	we	will	to	retrieve	the	relics	of	Lokayata	and,	based	on	a	careful	examination	of	these	to	reconstruct	the	story	Halfa	Halfa	forgotten	and
distorted	Indian	materialism.	from	the	above,	however,	it	follows	that	there	are	a	clear	risk,	to	accomplish	this	task	with	a	track	©	s	sharp	against	materialism	as	such.	For	any	surviving	from	Lokayata	survives	in	the	form	of	purvapaksa	Ã¯Â¿Â½i.e.,	To	be	ridiculed	and	rejected.	This	circunstÃ	¢	INSTANCE,	any	preconceived	tendÃªncia	against
materialism	can	easily	fool	one	to	take	the	caricature	of	Lokayata	at	face	value.	By	Questa	£	the	fact,	this	actually	happened	in	the	case	of	most	modern	writers	on	Indian	philosophy,	despite	the	wealth	of	its	erudiÃ§Ã	£	textual.	Fortunately,	with	the	growing	forÃ§a	the	popular	movement	in	the	country,	we	are	witnessing	today	a	growing	prestige	of
prÃ³pria	philosophy	materialistic.	This	nA	£	â	©	an	accident,	at	least	in	£	the	mode	from	the	viewpoint	of	the	Indian	£	tradition.	For	in	Indian	philosophy	Lokayata	meant	nA	£	only	the	materialistic	philosophy,	but	alsoÃ¯Â¿Â½and	distinctly	enoughÃ¯Â¿Â½the	philosophy	of	the	people.	Lokesu	ayatah,	Lokayata:	he	was	called	Lokayata	because	it	was
prevalent	among	people.	Therefore,	no	one	can	inflate	the	acadÃªmico	myth	about	Indian	spiritualism	and	Indian	idealism,	the	indÃgenas	people	continue	to	be	the	heirs	and	custÃ³dios	Indian	materialism.	Ã	Tamba	©	m	for	them	to	enriquecÃª	it	with	the	growing	wealth	of	Evera	cientÃfico	knowledge.	So	we	have	to	reaffirm	the	basic	truth	of	our	old
materialism,	though	of	course	in	a	far	superior	navel.	1Ã¯Â¿Â½	notes	Thomson,	G.	Studies	in	ancient	Greek	society.	ii,	302.	[a>	main	text]	of	2Ã¯Â¿Â½	SarirakaÃ	¢	bhasya	the	Brahma	Sutra.	iii.3.53.	Tr.	Thibaut.	[A>	main	text]	3Ã¯Â¿Â½	Ib.	Iii.3.54.	[A>	main	text]	4ÂºC	KK	Dixit	(Indian	Studies	:.	Past	&	Present	iv,	98ff)	insists	precisely	that	for	the
purposes	of	the	determinaÃ§Ã	£	£	filiaÃ§Ã	real	ideolÃ³gica	of	JayarÄ	Å	i	Bhaá¹á¹a	the	following	evidÃªncias	do	tattvopaplavaã	¢	Simha	Simha	be	taken	note	of.	For	the	text	itself,	Jayarasi	uses	Tattvopaplava	phrase	twice	which	we	can	judge	the	Essence	of	your	tattvopaplava-vada.	The	first	occurrence	Ã	©	where	JayaraSi	estÃ¡	telling	an	opponent	that
if	this	Ãºltimo	adopt	a	particular	posiÃ§Ã	the	£	comes	the	contingÃªncia	all	that	Ã	©	unreal	and,	as	follows	Tattvopaplava:.	.	.	sarvasya	apadyate	mithyatvam	tatrah	tattvopaplavah	syat	(p.	9).	The	second	occurrence	Ã	©	where	he	estÃ¡	into	force	saying	the	same	opponent	(although	in	other	related	£	o)	that	if	our	knowledge	of	the	existence	nA	£	is	the
real	guarantee	of	existence	and	our	knowledge	of	ausÃªncia	no	guarantee	ausÃªncia	real,	would	be	plunged	into	uncertainty	about	everything	and	that	would	mean	tattvopapalva:.	.	.	Yadi	Ca	Bhava	Jnanam	BhavaVyavastham	In	Karoti	Tada	SarvabhavesuÃ¯Â¿Â½	AnasvasAprasangah.	Ã¯Â¿Â½	tatprasaktau	Abhavasyapy	Anavasthiti	Tad	Anavasthitau
Tattvopaplavah	CA	(p.	14).	Enta	£	o,	according	to	Jayarasi,	the	doctrine	of	tattvopaplava	should	at	least	mean	the	doctrine	that	all	Ã	©	unreal	and	that	does	have	the	£	some	knowledge	about	anything.	These	evidÃªncias	sÃ	£	o	clear	and	decisive	and	remains	to	raise	a	simple	Questa	£	o:	Who	in	Indian	philosophy	wanted	to	prove	that	it	was	unrealistic
and	that	knowledge	was	an	impossibility?	HÃ¡	only	one	answer	to	this	question:	no,	but	the	extreme	idealistic	as	the	Madhyamika	and	Vedantists	Advaita	Buddhist	kept	these	two	visÃμes.	Therefore,	Jayarasi	had	any	afiliaÃ§Ã	the	£	filosÃ³fica	was	only	with	extreme	idealists.	In	fact,	the	Jaina	Logician	Vidyanandin	showed	a	clear	comprehension	of	that
£	£	afiliaÃ§Ã	the	filosÃ³fica	of	Jayarasi	Bhatta;	He	covered	the	standings	of	Tattvopaplavadinas,	Sunyavadins	and	Brahmaviadins	and	said.	Sarvatha	SunyavadinastattVopaplavaVadino	Brahmaviadino	Va	Jagradupalabhdharthayam	Kim	In	Vadhakapratyayah	(.	Cited	by	the	editors	of	the	tattvopaplavaÃ	introduÃ§Ã	£	¢	â	¬	"Simha)	This	means	that,
according	with	Vidyanandin,	wore	three	schools	in	Indian	philosophy,	those	of	Sunyavadinas,	Tattvopaplavadinas	and	Brahmaviadinas,	who	maintained	that	there	was	some	form	of	Experience	that	denied	normal	vigÃlia	Experience.	Already	we	have	seen	(p.	62)	that	the	idealists	Indians	argued	in	favor	its	possibility:	Experience	this	could	be	the	final
ground	to	provide	the	unreality	of	the	world	if,	as	Jayarasi	said,	a	large	implicaÃ§Ã	£	o	his	tattvopaplavada	was	the	unreality	of	the	world,	could	be	lÃ³gico-Only	so	tattvopaplavadinas	have	argued.	Experience	in	favor	of	that.	Therefore,	the	add	comment	Vidyanandin	nA	of	the	£	could	have	been	taken	from	his	prÃ³pria	imaginaÃ§	Ã	£	e	£	afiliaÃ§Ã
conclusively	proves	the	idealistic	Jayaras	Bhatta.	So	Ã	©	incredible	to	note	that	even	a	scholar	as	responsÃ¡vel	A.	L.	Basham	makes	the	following	declaraÃ§Ã	£	o	'Beyond	©	m	of	numerous	citaÃ§Ãμes	atribuÃdas	the	materialistic	in	religious	works	and	filosÃ³ficas,	a	materialist	filosÃ³fico	text	survived.	This	Ã	©	the	tattvopaplava-simha.	(The	Wonder
that	was	India	Ã	297)	On	the	contrary,	the	fact	Ã	©	text	opens	with	rejeiÃ§Ã	£	JayarasiÃ¯Â¿Â½	the	materialistic	thesis	that	all	Ã	©	composed	of	four	phasic	elements	and	their	editors	have	never	been	to	the	extension	£	ridÃcula	of	reivindicÃ¡	it	be	a	materialistic	filosÃ³fico	text.	His	feud	Ã	©	text	is	Visa	the	£	Carvaka	a	school	branch	that	looked
materialism	"orthodox"	of	Carvaka	and	developed	tattvopaplava	"Vada.	As	against	such	reivindicaÃ§Ã	£	again,	we	can	mention	other	evidÃªncia	interesting	internal	prÃ³prio	the	text.	to	his	end,	JayaraSi	claims	to	have	exposed	some	deep	intellect	aberraÃ§Ãμes	lacing	©	Brhaspati	(Suraguru)	on	the	£	exports.	Now	Ã	©	impossible	to	deny	the	fact	that,
according	to	tradiÃ§	indiana	Ã	£	filosÃ³fica,	Brhaspati	Ã	©	somehow	or	other	designed	as	the	founder	Carvaka	philosophy.Ã¯Â¿Â½	the	equally	impossible	to	deny	that,	according	to	tradition	the	Indian	£	filosÃ³fica,	no	real	representative	of	a	bearing	system	could	dream	intellectual	superiority	of	the	founder	prÃ³prio	system.	Jayarasi	which	exceed	said
Brhaspati	could	be	so	hardly	a	follower	Brhaspati	itself,	or	could	hardly	be	any	leader	Imaginary	scrolling	or	Carvaka	Barhaspatya	system.	Beyond	©	m	addition,	©	must	remember	that	as	the	Jayarasi	claims	realizaÃ§Ã	£	£	aniquilaÃ§Ã	the	end	of	the	vanity	of	pasandin	(p.	125).	Now,	all	that	could	have	been	the	exact	meaning	of	the	word	pasandin
could	by	any	stretch	of	the	imagination	the	£	excluÃram	the	Lokayatikas	or	Carvaka.	[A>	main	text]	5ÂºC	Dasgupta,	S.	N.	The	History	of	Indian	Philosophy.	III,	536f.	[A>	main	text]	6Ã¯Â¿Â½	Tucci,	G.	Proceedings	of	the	Congress	andio	FilosÃ³fica,	1925.	36.	[a>	main	text]	7	Ã¯Â¿Â½Nyayamanjari.	I.113.	[A>	main	text]	8Ã¯Â¿Â½	Hiriyanna,	M.
EsboÃ§os	of	Indian	Philosophy.	188.	[a>	main	text]	9Ã¯Â¿Â½	Nyayamanjari.	I.59.	[A>	main	text]	10ÂºC	Ib.	I	161.	[a>	main	text]	11Ã¯Â¿Â½	Ib.	I	273.	[a>	main	text]	12Ã¯Â¿Â½	Marx,	K.	and	Engels,	F.	Selected	works,	i.375.	[A>	main	text]	13Ã¯Â¿Â½	Sanghavi,	Suklalji.	AvanÃ§ados	studies	in	Indian	Logic	and	Metaphysics.	CalcutÃ¡,	1961.	116.	[a>
main	text]	14Ã¯Â¿Â½	Radhakrishnan,	S.	Indian	Philosophy,	Ã¯Â¿Â½i,	249.	[a>	main	text]	15Ã¯Â¿Â½	Hiriyanna	M.	p.	CIT.	79.	[a>	main	text]	16Ã¯Â¿Â½	Chandogya	Upanishad.	v.10.7.	[A>	main	text]	17Ã¯Â¿Â½	Gita,	iv	13.	[a>	main	text]	18Ã¯Â¿Â½	TarkaÃ	rahasyaÃ	¢	¢	¢	dipika	in	Sada	darsanaÃ	Samuccaya,	versÃculo	50.	[A>	main	text]	19AA	¿½	¢
RhysÃ	Davids,	TW	DiÃ¡logos	the	Buddha,	vol.	me.	London,	1899.	73.	[a>	main	text]	20ÂºC	Winternitz,	M.	The	story	of	Indian	literature.	i,	265.	[a>	main	text]	SOURCE:	Chattopadhyaya,	Debiprasad.	Indian	Philosophy:	A	Popular	IntroduÃ§Ã	£	o.	(Delhi:	Publisher	of	People,	1972	[1964	Orig.]),	Chapter	28,	pp	184-199;	notes,	pp.	221-223.	CiÃªncia	and
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